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4.'Deliverr  this Favela\ 
Pentecostalism,, Mass Media and Politics 
throughh the Prism of the Local 

Onee afternoon in the early phase of my research, I heard the community loudspeaker 

(aito(aito faiattte) transmitting the message that Bispo Marcelo Crivella of the Igreja Universal 

waswas coming to the morro to perform an orafdo179 (prayer) in the community square in 

Pavao.Pavao. Of course I was eager to photograph this event in the public spaces of the 

community,, not least because Bispo Crivella was on the point of launching his campaign 

forr senator for the state of Rio de Janeiro. My evangelical landlady told me that he was 

comingg to film the 'development' work that was being done in the community in the 

quadraquadra de Pavao, one of the few community (public) squares where large events could be 

held.. This square was significant in the division of territory in the morro. On the right 

sidee it marked the end of the police supervision. From their posts the men of Gpae 

simplyy could not see the square. On the left side it marked the entrance to the territory 

off  the traficantes. That entrance was generally guarded by young boys, often armed with 

guns.. Apart from the usual soccer games between children, the square was used for 

differentt purposes: assemblies of the associacao de moradores were held there, but also 

largee Pentecostal gatherings or baile-funk parties. The square did and ,does not pertain to 

onee particular group and often is the locus of seemingly opposing movements, for 

examplee the Pentecostal movement and that of the trafico. 

Whilee I was waiting with my camera in my hand, Marcelo Crivella arrived in the 

squaree with a large following. Among them was a cameraman, a couple of young 

obreiross who lived in the morro, two pastors of local churches of the Assembléia de 

Deuss (Pastor Denilson and Pastor Abrahao) and Sebastiao Teodoro, the president of the 

associacaoo de moradores of both Cantagalo and Pavao-Pavaozinho. Sebastiao was also a 

self-confessedd evangélico and one of the leaders of the Assembléia de Deus Muralhas de 

SiaoSiao in Pavao-Pavaozinho under the leadership of Pastor Antonio de Oliveira. Upon 

arrival,, Bispo Crivella shook hands while the people who were waiting in the square were 

alignedd in front of the camera. Sebastiao had gathered children of a community crèche, 

adolescentss of a state-subsidized community project and some inhabitants to perform in 

aa couple of short three-minute clips, designed to demonstrate Bispo Crivella's visit to the 

Ann ora$ao is often held collectively. 
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'poorest'' and 'neediest1 {carenk) places of Rio de Janeiro. Silence was requested and the 

recordingg began. Crivella commenced with an oracao for the people of the community. 

Hee closed his eyes and spoke out loud to the Lord, asking Him to bless the young 

childrenn and to grant the inhabitants of Cantagalo/Pavao-Pavaozinho a prosperous life. 

Afterr his oracao Sebastiao was also given an opportunity to speak. He thanked the Lord 

forr the fact that there was no more violence in the communities and that with His help 

theree would be only progress for all. 

Afterr the oracöes Crivella invited the people present to receive a healing and a 

JiberfafaoJiberfafao (deliverance). He put his hands on the sides of their heads and charged the evil 

demonss (emostos) to abandon the person. This type of exorcism is very common in die 

servicess of the Igreja Universal, especially during the culto de libertafao or sessao de descamgo. 

Thee ritual has also often been broadcast on TV Record, the television channel of this 

church.. The first public exorcisms on the quadra de Pavao were filmed by the cameraman 

inn Crivella's retinue and by a cameraman Sebastiao had brought along. Yet, at a certain 

moment,, Sebastiao pointed to a barrack building a bit higher than the square and down 

camee several bare breasted young men, who stood in a row in front of Marcelo Crivella, 

neadyy waiting to be 'delivered of evil'. Suddenly both cameras were put on stand-by and, 

thoughh I wanted to raise my arms in order to take a photo, I noticed two things that 

madee me change my mind. The first was the sudden disinterest everyone seemed to feign 

andd the second was a tattoo with the letters 'CV on the shoulder of one of the boys. Just 

inn time I understood that in this context 'CV stood for Comando Vermelho and that 

takingg photos of these men was not the wisest thing to do. I had heard from many 

inhabitantss that the boys of the trafico are not fond of possibly being recognized in 

photos.. I lowered my camera and looked at what happened. It surprised me that the 

traficantess who 'control' the favela by means of force descended to the square to be 

deliveredd of evil by the hands of Bispo Marcelo Crivella. Crivella grabbed one of the boys 

tightiyy by his head, seemingly struggled with the unleashed powers and forcefully called 

outt 'Saif (leave) several times. During this ritual, the two pastors of the Assembléia de 

Deuss stood behind Crivella with their hands raised in the direction of the Bispo and the 

boy.. As I understood it they were directing the positive spiritual energy of the Holy 

Ghostt to aid the process of deliverance. After Crivella had performed the same ritual 

practicee on all three traficantes, their faces showed signs of relief and they disappeared 

backk to the barrack building they came from. Crivella shook some hands, left the favela 

andd everyone went their way. 
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Fig.. 32. Bispo Crivella arriving at the morro 

Fig.. 33 Bispo Crivella and Sebastiao Teodoro 
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Fig.. 34 Collective oracao at the quadra de Pavao 

Fig.. 35 Recording the collective oracao at the quadra de Pavao 
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Whatt should be made of this public performance that united several religious/political 

figuress by means of a common Pentecostal language and practice? What does the 

exorcismm of traficantes in a public square, located between police and drugs-gang-

territory,, tell us about the local and supra-local power relations? How was it possible that 

aa Bispo of die Igreja Universal, mosdy known through television and other mass media, 

couldd appear as a powerful mediator of Holy Spirit in the community? What is the role 

off  the pastors of the local churches of the Assembléia de Deus and the president of the 

associationn of inhabitants? Why did they collaborate widi a famous Bispo of the Igreja 

Universal? ? 

Inn this chapter I will try to answer these questions. The most intriguing point is 

thatt the Assembléia de Deus and die Igreja Universal are often portrayed as competitors 

inn the religious arena. Specifically, the political success of the Igreja Universal suggests 

thatt it has become the most popular of the two. I will argue that the cooperation 

betweenn the pastors of die different churches, the president of the associacao de 

moradoress and Bispo Crivella exemplifies the political struggles in the favela and the role 

thatt Pentecostal churches play in them. When we analyze the networks in which 

traficantes,, local governors and politicians are connected, we must conclude that the 

relationn between the Assembléia de Deus and the Igreja Universal should also be 

describedd in terms of complementarity, not just competition. 

Bothh the Assembléia de Deus and the Igreja Universal occupy positions in the 

politicall  arena of the morro. Both offer a powerful language and a set of practices that 

cann serve as a response to die presence of the traficantes. People of the Assembléia de 

Deuss and the Igreja Universal discursively oppose Pentecostalism to crime, violence and 

thee trafico. Yet, diey do not actively oppose the traficantes. They offer a spiritual path 

thatt promises redemption for all those who accept Jesus as their Savior, including the 

traficantes.. While the Assembléia de Deus and the Igreja Universal present similar 

ideologicall  projects, their organi2ations are very different and so is their relation to the 

morro.. The Igreja Universal has big churches, mosdy located on the asfalto. It has a large 

mediaa network and a hierarchical, bureaucratic organization. Therefore, the Igreja 

Universall  has been able to put forward popular pastor/politicians like Marcelo Crivella. 

Thee Assembléia de Deus is made up of looser networks of churches that are firmly 

embeddedd in local communities. In the morro the pastors of the Assembléia de Deus 

occupyy positions in the local governance, but they have to operate in the framework of 

thee local power relations. While people like Crivella are considered to stand above the 
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locall  wheelings and dealings, they do need to collaborate with local leaders from time to 

timee so as to address local people effectively. 

4.11 The Pentecostal Discourse of Peace and Redemption 

Duringg and after the video-recording of Marcelo Crivella, the local Pentecostal pastors 

andd Sebastiao Teodoro joined forces to fight against the demons that haunted the 

traficantes.. This collective exorcism, which united the Bispo of the Igreja Universal and 

thee pastors of the local Assembléia de Deus, displayed the opposition against violence 

andd crime through a discourse of peace (pa$ and redemption that was often voiced by 

peoplee of both of the churches.180 In the previous chapter I have described some of the 

wayss the Igreja Universal opposes itself to crime and violence. It is not the only 

Pentecostall  church which presents itself as a powerful force against evil, the people of 

thee Assembléia de Deus employ similar practices. During many cultos of the churches of 

thee Assembléia de Deus in which I participated, and in the many individual conversations 

II  had with inhabitants, the pastors and adherents emphasized the power of the churches 

too battle the trafico and to bring peace to the morro. 

Pastorr Denilson, the chairman of the conselho de Uderanca after Sebastiao 

Teodoroo and leader of the Assembléia de Deus jardim 25 de Agosto, was also present at 

thee collective exorcism. In his own preaching, he generally stressed the power of the 

Lordd to save those involved in the trafico.181 During the cultos of his church I witnessed 

severall  moving testimonies, among them one by a guest-preacher who had come to tell 

off  his experiences in the trafico in Sao Paulo. The man told us how he used to be a gerente 

tietie boca-de-fumo, (manager of a drugs-trading point) in a neighborhood of Sao Paulo. He 

hadd been involved in armed confrontations with a rival gang in the neighborhood and 

onee night, when he was dealing with some of his mates, several men appeared and 

openedd fire at close range. He tried to duck down, but he was sure that his last moment 

onn Earth had come. Yet, when the shooting stopped, he saw that he was the only man 

alivee at the scene. All others had been killed by gunfire. The fact that they had missed 

himm at such a short distance was truly miraculous and at that moment he knew that it was 

isoo pe 0p ] e of the Assembléia de Deus normally greet each other with the phrase: "Pa^do Senbot". Even 
outsidee the religious context, the invocation of the word peace (pa$ had become very common. 
ISII As I will discuss in detail in the next chapter, he himself had been involved in the trafico until he had 
almostt been killed. After his near-death experience he understood that it was no coincidence he had 
survivedd and he made a choice to join the Assembléia de Deus. 
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Godd Who had saved him. Hence he became a preacher, dedicated to telling his story to 

peoplee all over Brazil. His emotional testimony was carefully crafted and delivered with 

passionatee exclamations so typical of Pentecostal preaching. The audience responded 

withh cheers and 'Ha/Je/ujah.' 

Thee other pastor present at the collective exorcism was Pastor Abrahao of the 

Assembléiaa de Deus Caminhandopela Fé. In a culto held not long before Crivella's visit, he 

preachedd about those boys that were involved in the trafico. On his way up to the church 

Pastorr Abrahao had seen that there were so many young men who spent their money on 

liquorr and drugs (Po — cocatnd). Instead of condemning them, he asked the church-

memberss to pray for them: Those boys diat walk around with their weapons, why do 

youu think they carry a weapon? Because they are afraid. They are afraid because they do 

nott have Jesus in their lives. Who has Jesus in his life does not need a weapon.' We all 

hadd to raise our hands so as to direct the Holy Spirit towards these boys. While we were 

standingg there, eyes closed, with our hands directed at the imaginary boys holding drugs 

andd arms, we prayed out aloud that they would be saved by the power God. Not unlike 

thee louvor that can transmit the Holy Spirit throughout the morro, the collective raising of 

bothh hands toward the traficantes transmitted the Holy Spirit towards those who should 

bee saved. 

Thiss discourse of peace and redemption in opposition to the 'evil1 practices of 

thee young boys echoed throughout the Pentecostal institutions in the morro. Though it 

waswas certainly not the only evil people preached about in the churches and houses, in 

everyy church at one time or another the people emphasized Christianity's power to 

liberatee the boys involved in the trafico. In general, the men and women of the churches 

thoughtt that, while perhaps they could not save these traficantes immediately, they would 

keepp approaching them and telling them to come to church, hoping that in the future 

theyy would decide to get out of the life they were living. According to many, the 

traficantess acknowledged their righteousness and respected the local Pentecostal 

churches.. Take, for example, my landlady who told me that the doors of her church -

thee Assembléia de Deus in Pavao — were always open for the boys involved in the trafico: 

'Lastt Thursday a boy with a gun this large [holds out both hands far apart] entered the 

verandaa of our church. He left his weapon on the veranda and entered to ask for a 

prayer.'' When I asked her why he asked for a prayer, she replied: They believe in God. 

Theyy just don't have the power to get out of the life they live. Many of them are the sons 
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off  crentes, they know the Word even though they are doing those things in the world, 

theyy know the Bible.' 

Thee churches were often imagined as safe-havens against the evil that haunted die 

traficantes.. Many evangélicos thought die behavior of the traficantes was die result of 

demonicc possession. Another example of the discourse in which local Pentecostal 

churchess are imagined as sacred places comes from die Missionaria (Missionary) Edineia 

Cordeiroo de Melo, who lived in a house in Cantagalo, close to the boca-de-fumo where 

thee drugs were sold. The first rime I talked to her while passing by on my way down to 

Ipanema,, she explained diat her house used to be of the Comando Vermelho and that 

thee boys used it to store their drugs and hide when the police would enter the morro. 

Whenn I held a longer interview with her, she gave me her long testimony in which she 

explainedd that she was sent by God to buy that house to preach the evangelbo to those 

whoo had not heard the word of God. During the interview, she explained her mission in 

ann emotional tone not uncommon to those who preach in the Assembléia de Deus: 

II  have a team of youngsters, ex-feticeiras, ex-prostitutas, ex-ladrnes, ex-matadores™2 who 
havee done horrible things, but today they are cleansed {limpo) by the word of God 
andd they are ministers of the evangelho of the Lord Jesus Christ here on Earth...I 
havee this team of youngsters that are sons in faith, produced by the word of God, 
recoveredd not with chemicals but with the power of Jesus Christ who is the 
liberator. . 

Whenn I asked her if there were no complications with the traficantes when she bought 

thee house, she explained: 

Whenn I bought it, they came and when I presented myself as the buyer they left the 
house.. I did not encounter problems with them. I am praying for them that God 
wil ll  save them and He will save them in the name of the Lord Jesus. They only 
chargee those that interfere with them, I am here praying...originally it was a hell 
here,, and mind you, I am talking about different periods, it was a hell. Now there is 
peacee in this place, a peace that Jesus Christ granted, before I came here, He had 
shownn me He was going to send me to a place that was a hell and that would be 
transformedd into heaven. 

Whilee she explicidy stated that it was through her preaching and praying that people were 

savedd by God, and through her that the house transformed from a hell into heaven, in 

factt there were no confrontations with the traficantes. She prayed for them. She did not 

interferee with their business and they did not interfere with hers. Missionaria Edineia, 

1822 FLx-jeticeirus, tx-pmsHtutas, oc-ladmes, ex-matadons can be translated as ex-witches, ex-prostitutes, ex-
criminalss and cx-killers. 
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whoo was a member of the Assembléia de Deus in Leblon, was quite a celebrity in the 

morroo and there were several people who told me they converted after her preaching. 

Shee held cultos in her house and was trying hard to raise money to open more churches. 

Herr success story even featured in the Christian magazine Defesa da Fé (fig. 36), which she 

proudlyy showed to me during the interview. In the small article in the magazine exacdy 

diee same testimony was summarized with these same words and sentences, exemplifying 

thee standardization of her testimony into an instantly deliverable proof of her mediation 

off  God's powers. 

Thee molding of her testimony into a standardized text should also be seen in 

relationn to an arena of religious commodities and the position of creates in it as 

entrepreneurs.. After many of my interviews and church recordings, people showed an 

interestt in obtaining a copy of the interview/testemmha or pregafao to send to other 

pastorss and believers. Many of them hoped to be invited to other churches in Brazil and 

too preach there or to give their testemunba. Several young men, who did not have a regular 

positionn in a church in the morro, preached in the churches of the Assembléia de Deus 

fromm time to time. All of them told me they were also often invited to preach in other 

morroj'' in Rio de Janeiro. As in the case of the ex-traficante from Sao Paulo, obtaining a 

publicc reputation as powerful preacher in circles of the Assembléia de Deus provided 

thesee people with a possibility to travel and perhaps even become famous outside Rio de 

Janeiro.. More practically, the recorded pregafoes and testemunkas could also provide some 

extraa income. In the case of Missionaria Edineia this was exemplified in the audiotapes 

off  her testimony, which she sold to anyone who was interested. 

Thee audiotapes of Missionaria Edineia and other powerful testimonies 

concerningg violence that circulated around in the morro should be seen in relation to a 

broadd web of mass media that link the violence in the favelas of Rio de Janeiro to the 

Pentecostall  discourse of peace and redemption.183 In the previous chapter I have 

describedd the media of the Igreja Universal. Here I would like to shed some light on the 

mediaa of the Assembléia de Deus. Not long after the murder on Tim Lopes, the official 

magazinee of die Assembléia de Deus, the Mensageiro da Pa% opened with the headline: 

'Churchess overcome violence in the morros' on the front page (October 2002). The large 

color-photoo on the front page shows a church of the Assembléia de Deus in Vila 

Cruzeiro,, the favela where Tim Lopes was murdered (fig. 37). The article below the 

photoo had the following to say: 

Seee Chapter Three. 
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Thee preaching of the Gospel has diminished the occurrence of violence in 
severall  high risk localities in Brazil, as social scientists throughout the 
countryy will verify. In places where public authority (poder publico), the 
Romann Catholic Church and NGOs do not penetrate, the evangelical 
churches,, above all the Assembléia de Deus, make their mark with their 
presencee as Christian reference of liberation (Hbertofao).. .In the photo 
above,, the Assembléia de Deus in Vila Cni2eiro in Rio de Janeiro, a high 
riskk neighborhood where the journalist of Giobo was murdered. The church 
[inn the neighborhood] is one of die points to which the young people who 
runn from the drugs and the criminality in the region turn.184 

Furtherr on in die Memageiro da Pa% the article continues: There are coundess testimonies 

off  people whose lives have been transformed by the preaching of the Gospel in morros 

andd favelas where organized crime reigns virtually supreme. In most of these places, the 

churchess are the only alternative for those who do not want to opt for drugs or crime'. 

Thee reputation of the power of the churches of the Assembléia de Deus to transform the 

livess of those involved in the trafico reaches beyond Brazil. Take, for example, the 

preacherr of the Assembléia de Deus on die cover of Newsweek (July 3, 2000). The photo 

showss a preacher of the Assembléia de Deus, dressed in suit and tie with a Bible in his 

hands.. The headline reads: The Holy War on Drugs: Brazil, street-smart preachers are 

takingg the flight to crime-ridden neighborhoods.' The article tells of the life of Demétrio 

Martinss who was once a drug lord in the 'infamous* morro de Alemao. ̂ After barely 

survivingg a gunfight with the police, he understood that it was God Who had saved him 

andd converted to the Assembléia de Deus. The reputation of the pastors of die 

Assembléiaa de Deus to oppose crime at a local level by means of their spiritual powers 

hass also often boosted their legitimacy as local leaders in the favelas. 

Thee similarity between the practices and discourses of the Igreja Universal and 

Assembléiaa de Deus indicates why their political projects are aligned. Nevertheless, the 

questionn arises why it was Marcelo Crivella from the Igreja Universal who was 

performingg the deliverance in the square in the morro? And why would the pastors of 

thee Assembléia de Deus collaborate with him? Did they not have their own famous 

pastor/politiciann and if so, why not? 

1844 Mtmagtira da Pa% no. 1409. October 2002, translation mine. 
1S55 Newsweek 2000-07-03 'Deliver Us From Evil'. 






















































